The Uatholic Hnisersity of Americu
Tashington, H. C.

SCHOOL OF PHILOSORHY

October 10, 1938.

My dear Monsignor Corrigan:

In accordance with your wishes I am enclosing
a Program for an Institute of Catholic Culfure at the
Catholic University.

I have scrupulously omitted the details of
professors, courses, hours and the other minutiae of organi-
zation as you asked me to do, and have limited myself only
to the demonstration that the Church is facing a world which
ignores both Catholicism and Protestantism and hence mugt
be put upon a new war-foobting to meet the changed conditions,
What that Progrem is and its justifications is the burden of
the enclesure. '

With Ohristian impatience to serve you and the
University, I remain,

Regpectfully yours iﬁ’plrist,

KT, RV, /8GR, FULTON J. SHERN

Rt. Rev. lsgr. Joseph k. Corrigan
The Catholic University
Washington, D.C.
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INSTITUTE OF CATHOLIC CULTURE

A, AN ARGUMENT FOR A NEW RELIGIOUS APPROACH

e

The purpose of this papver is to suggest in broadest outlines,
the contritution the Catholic University can make to the

religious and culitural 1life of the Church and the nation,

The peculiar contribution which the University can make will
naturally devend upcon the philosophy, the temper and the spirit
of the times in which we live, The plan herein suggested
assumes that since the Church is living in an order and world--
spirit radically different from the past, it must change its

pethod of anproach o meet the new situation. The religious

affirmations of the Church depend in part on negations by the

world as infallible decisions of the Church ares motivated in part

by the nature of the eavironment at any given time.

The proof of a new world spirit is apparent as one contrasts old

and new ideas in philosophy, politics, economics and religlon.
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a) Philosophical Fronk:

Theg decaying systems of
philogophy believed in
progress. Newton knocked
the boundaries out of

space and Darwin knocked

the bounderies out of time,
thus giving man an unlimited
scope for human progress and
perfectabllity without need
of either faith or grace.

b) Beonomic Front:

The old order of Liberalism
assuned that the social good
would result if individuals
were left free to work ous
thelr economic destiny without
-any "interference" on the part
of the State, the Church or
morality,

c) Political Front:

The o0ld order glorified

"liverty of indifference", so
called, becauss it was indif-
ferent to Truth, Gooduness,
Horality and Justice., Freedonm
meant the 'right to do whatever
one pleases'., Social codes were
based not on a recognition of
comzmon duties, but a realization
of individual interests,

War, depression, econonmic
chaos, the surrender of
gcience to war, and a dig~
appointed hedonism which

| turned to pessimism turning

minds from a Philosophy of
Progress to a Philosonhy of
Despair and a sense of human
frustration and anticipated
catastrophe, This modern
despalr unlike other despairing
periods of history a) has no
hint nor hope of a brignter
future supplanting the evil

‘present, b) nor does it look

to the past. Its ideal ig not
retrospective, but anti-tradition~
al.

The new order has swung from the
primacy of profit to social con-
trol of economic¢ processes, either
through =z) State supervision or
regulation as in democratic countrie
or b) to State control as in Fas-
cism and Nazism or ¢} to confisca-
tion by the proletariat as in Com-
manigm,

Liberty of Indifference has be-

come "Liberty of Necessity". The
new order in its Buropean exoression
places liberty not in the person,
but in the collectivity: 1in the
nation (Italy) the race (Germany)

or the class (Rugsia), The individe
ual, who in the o0ld order wes
isolated from society is now
absorbed by it, Rights are born

not in the soul, but in the totality.
The person is secondary; the
ideology is primary. Cod derives
His authority from Caesar in Hexico,
Germany and Russia.




d) Religiopug Front:

1. The Catholic Church was 1, The Catholic Church today
engaged in a Civil ¥War; i.e. _ ig not engaged in a Civil War
its apologetic aim was to but faces an invasion of a
prove the btranscendence of totally alien power opposed to
Catnolicity over Christian- 211 religlont!- organized atheigm,
sects or the transcendence of Proviously when religions broke
Christianity over world avay from the Church, they
religions. E remained religious. Today they

gide in great vart with the
forces making for lrreligion.
Many hate the Vicar of Christ
more than they love Christ, The
heresy of our day is not the
heregy of thought but of action,

2. BSecience, mechanistic and 2+« Today Science nas become
deterministic was the principsl idealistic and even mystical.
basis of attack against the It iz now "too religious!. The
Church, new attack is not from the domain
of science, bvut from the socizl
order.
Conclusion: The Church is no longer homogeneous with the

world but heberosensous to it. Its principles were once

ismnored; lnow they are to a great extent in some countries
repudiated and repregsed. Since then the religious program
of the Church in relation to the world must take cognizance
of the errors of the time, and since the new errors are quite
radically different from the past, it follows that the Church

must present its eternal verities with a new emphasis,




B. THEE BASIC PROELEM OF A NEV PROGRAM

1, The nature of the new approach will devend upon the funda-

mental and basic problem which underlies all other problems.

t is ths position of this paper that the basic problem is:-

MAN,

2) The esuthority of the Church supporis this view, for the
Holy Father in his encyclicals: Quadragesimo Anno, Divini
Redemntoris, Divini Illiug Megistri and Mit brennender Sorge
begins & discussion of the social order, Communism and
education with Ythe fundamental doctrine of man',

©) The best of contemmorary thinkers, Dawson, Jerrold, Berdyaev,
Eoffman, Madariaga, Harifain, summarize the modern errors as
1the dehumanization of man®,

c) All social, political and economic problems are resolvable
to the protlem of man, e.g. Political Literalism which igglated
man from social respodsibilities and Totalitarianism which
abgorbs man into the collectiviiy are both errors concerning
man, who from the Catholic ovoint of view ig agbgve the State
because he is a person and yet gsubiject to it because he ig also
social by nature., The Canitalist contention thet capital is
entitled to all the profits and the Communistic solution that
labor is entitled to all the profits are each exagmerations and
defects of the Cathollic docirine which holds that since humen
labor 1s both individuwal and social, therefore both Capital
and Labor should share to some extent, Birth control, living
rage, family rights, sax, public morals, Totalitarianism, class
conflict, racial snobbery ars all so meny vrotlems issuing from
the value of a human person wnhich 5t. Thomas has called "id quod
est perfectigsimum in tota natura' (Sumna 1 q. 29 2, 3)

NIGATIVE SIDZ OF PHE NEi PROGRAN

1. The abandonment of Apologetics as the cornerstone of the religious
approach becauset

a) It is too nezative and defensive




b) It was shaped to answer the objections of theological
Protestantism which are no longer urged.

c) It vas adapted to angwer a world which had religious
difficuljigg but not a world which is irreligious,

d)}) The Catholic presentation of motives of credibility was
in a large part determined by the positions taken by the
eneny, instead of by ourselves.
The abendonment of an aporoach vwhich takes its form and content
from the grror to be answered rather than from the truth to be
presented. For example, ethics as a branch of philosovhy is
philosovhy's answer to Delsm and Waturalism., But a philosovhical

ethice however valid it be is not the Catholic solution %o 2ll the

problems discussed.

The relegation of anglogstics as & genus in the hierarchy of
sciences %o that of a species, i.e. it should be one among

other sciences treating the problem of man. Such is the mind of
the Church as revealed in the "Letter of the Sacred Congregation of
Seminaries and Universities to the Rectors of Universities and
Seminaries® (Hey 1938) which ranks apologetics as one of & body of

sciences, to wit, “bioclogy, history, vhilosoohy, epologetics, the




D,

Juridical and moral sciences, !

FOSITIVE SIDE OF THE NZY¥ PROGRAM

—

The new program should take account of intezral man, i.e,

as natural and supernatural, versonal and social. a) Hence

it should include the theonlogical, vnilosovhiecal and the
scientific study of men, and b) it showid embrace social

and juridical sciences as well as courses touching the individual

such as psychology and theodicy.

It shouvld intesrate Catholicity (not merely the philosophy of man)
with every svhere of human activity: volitical, economiec, gsocial,
Juridieal, scientifie, hlstorical, ete,, thus breaking down the
assunption that religion isg & depariment of life distinct From and
often unrelated to other departeents, valid only in i§§ owvn sphere
and with & princivle of operations different from those in the
secular snhers. As St. Thomas put 1t YAlY hunan sctivities are

at the service of Divine Truth,

Thisg integration would imply 2 scheme of coursss built not as so




many distinet compartmenis, but as a hierarchy or pyramid.

At the peak would be the princivales or superior sciences of

theology and philosonhy shating the basic principles concerning

the nature, destiny and value of man a2s supernatursl, personal

and social.

Yext in order would follow s groun of eourses called the

auxiliares wnich would apply the above principles to economics,.

politics, law, soclal work, etc. For example, why does the Catholic
social program inslst on a living wage, the right to orgenizé, a
share in profits,‘right to pronerty, its social use, the transcendence
of person to State, the subjection of citizen to common good? Both
Catholic ané non~-Catholic programs share some of thess positions in
common, but the Catholic reason for any of them is different than the
secular. The Catholic reason for a living wege is not "the sbundent
life" but in order that man, dispensed from economic worry, may be free
|
to save his soul, Hence the necessity of courses applying the Catholic
doctrine of man to man in the conerete, historical znd social order.
Finally, there would be & group of courses entitled the soeclaleg.

These courses would not be constitubed by the application of Catholic




orinciples of man to the social and sconomic order (auxiliares)

fgr there is a grouv of sciences which derive but 1itile illumina-

tion from suoerior sciences, e.g. the empirical sciences, anthronology,
statisties, osychology of conversion, ete. These and similay

sciences have thelir own methods of investigation and their own
distinect formal end materisl objects. Catholic theology and
pnilosoohy would not imoose their principles on these sciences bub
rather nutilize their findings, for both the deductive and inductive

sclences are derived from and serve the common cause of Codls truth.

The general neme for a school teaching such a group of coursss

might bte %The Instituie of Catholic Culture”. The word 'cultivation!
in relation to nature meang inciting nature by human labor to

produce frults vyhich nature of fod by itself is incapable of producing.
Applied to man, culture msans the unfolding of human possibilitissg
through reason and grage, or the rationsl and spiritual develonmens
of the.whole man. Civilizgation is thé effect of this culture in

the domain of the civil, the volitical, the scientific and the srtistic,




GENERAL EFFECT OF SUCH AN VINSTITUTE OF CATHOLIC CULTURE

Socially:

It would break dowm the enforced isolation of Catholicgity
from.the secular.

In order %o understand this statement recall that religion
in general purchased its freedom for the last three hundred years
on the assumption thaf it would not interfere with the secular order.
To call any activity "business" or "politics" was to throw a cloak
of immunity about it an& to Justify the exclusion of religion and
morality in either of these domains. The secular order sald %o
religion: 'we will not interfere with you if you do not interfere
with us." Three disastrous effects followed:

a) Religion became a circumscribed area of life, water-tight in
its influences and insulated from all contacts with the
political or the econonic.

D) Thile religion was tending to its own business, irreligion
preenpted the social order.

¢) Religion discovered too late that though it left volitics end
economics alone, politices and economics did not leave it alone,
but began to include Divine religion under a State-veligzion
and to regard the Church as "counter-revolutiouary!.

By reaffirming that Catholie truth is organic with a1l truth,

the Church will challenge the world's assumption that the spiritual
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is an affair of individual morality. It will re-simphasize ﬁith
Pius XI thet "economic reconstruction is conditioned upon spiritual
regeneration and thus restore the relevance of God to the secular
order, by the new policy of initiative as agzinst abstention au@
by forming a civilization instead of being formed by ift. The
greatest social effect on such an Institute would be to place the
Church ahead of movemenbts for soclal and political betterment rather
than behind them.

The contributions of such an Institute would DLe:

a) The protection of democeracy against the invasion of a1l "igms!
which impoge a false ideclogy upon man, claiming him as itg
own as regards both body and soul,

b)  The restoration of the lost virtue of Patriotism as a form of
Pigtas or a corollary of love of God and love of neighbor. This

does not mean the lLmmosition of religion on the State, bub it
does mean effectively laying the resources of religion ab the
gervice of the Stale.

Educationally:

Sach an Institute would be a kind of university within a university
in the sense that it would give a coumplete philosophy and theology
of man as a pergon, a citizen, a rational animal, & soclal aninmal, a

creabure of God and a child of the Heavenly Father. Its claim to




aubonomous existence is that!

a)

b)

There 1s not only much truth yet to be learned, bub
there ls also much more acouired asnd revealed iruth
which has yet to be applied. Cetholic education ig
not merely an exhortation to extend the frontiers of
truth; 1t must also be orimarily the aznnouncement of

salvetion, not only for the individual soul hut for

society as well.

It would brezk down the assumption that religion is

a depertment of life and restore its dignity as the
soul of life. The vresent teaching of religion is that
it is something to be learned; the Institute would add
that it is something to be pealized for Catholic Action
is nothing but Catholic realism, or the remarriage of
thought and action,






